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3 In the Declaratio this article comes together with the article that condemns the statement that chastity is not superior to abstinence (no. 181), precisely as it does in three of the four manuscripts in which the text of the condemnation survives. On the place and significance within the manuscript tradition of the manuscripts in which this article is extant, see La condamnation parisienne, 24, 55.
article did not form part of the original condemnation of 1277 and that it was never actually condemned. 4 Nevertheless, the fact remains that Lull commented on the article, and the way in which he explains it can shed light both on the problems posed by the Aristotelian theory of friendship and the way it was received at the Arts Faculty of Paris. In the Declaratio, the Catalan author does not criticise the statement that perfect friendship is above charity, but the fact that the Aristotelian theory of friendship, based on the virtuous man's love of himself, does not take into account love for God and God's love. For Lull every form of love depends on God's love (i.e., charity), which is not only much broader than human friendship but also and most importantly the source of any kind of love. Moreover, according to Lull, friendship is more often achieved propter sensitivum quam propter aliud, 5 which implies that friendship has a more limited extent than charity. Thus the point is not about the superiority of human friendship to charity-a statement which we can hardly imagine professed in the Middle Ages and thus difficult to imagine condemned-but about the possibility of a perfect human friendship without any dependence on or reference to divine love, so that charity becomes superfluous to the attainment of a virtuous life. This superfluity accords with an idea expressed in another article of the condemnation, Quod non sunt possibiles alie virtutes, nisi acquisite uel innate, that is, there are no other virtues than those acquired or innate.
6
Although this article probably reflects a misunderstanding of Albert the Great's position on the limits of philosophy, we can, all the same, grasp the heart of the problem in the two articles. The idea that the commission of 1277 and Lull are trying to avoid is the possibility of an entirely human anthropology and morality, in which God is not the basis and, therefore, unnecessary. As the Aristotelian theory of friendship offers a model of the highest and most virtuous life attainable in this life, without any appeal to charity, it allows the philosophical life to become an alternative to the theological one.
